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The Search for Truth
Did Bilaam really think he could outsmart Hashem?
Chazal cite several “all inclusive” principles. Hillel
told the prospective convert that the essence of Torah is,
“Love your fellow as yourself,” and Rabbi Akiva said that
this is the all-encompassing principle of Torah. Ben Azai
said that the verse “This is the book of the generations of
Adam” (Bereishis 5:1) is all-encompassing. The Talmud
says, “Which is a small verse upon which all the essentials
of the Torah depend? ‘Know Him (Hashem) in all your
ways’ (Mishlei 3:6, Berachos 63a).”
I would like to suggest that there is an all-encompassing
verse of mussar, human behaviour and psychology: “All
the ways of a person are right in one’s own eyes” (Mishlei
21:2). Some people may do something wrong even though
they know that it is wrong, but the overwhelming number of
people believe that what they are doing is right, and are often
very resistant to any suggestion that they may be wrong.
Perhaps this is the greatness of the patriarch Avraham
in his willingness to sacrifice his son, Isaac. For decades,
Avraham vociferously protested the pagan ritual of human
sacrifice. “Hashem would never desire human sacrifice. This
is an abomination!” If he carried out the Divine command to
bring Yitzchak as an offering, he would have to declare, “All
my life, I have been in error.” Avraham was willing to do so.
It is a sign of greatness to admit that one was wrong.
We are often victims of self-deception. When we have
a desire to do something, the defense mechanisms in our
subconscious minds can develop ingenious reasons why
what we wish to do is right and proper. This is termed
rationalization. We concoct logical reasons for what we
wish to do and we believe them, and if criticized, we
vigorously defend our mistakes.
Rav Eliayhu Dessler in Michtav M’Eliyahu has a
powerful essay on “the Perspective of Truth.” He cites
the Torah statement that “a bribe will blind the eyes of
a judge and distort even the thoughts of the righteous”
(Devarim 16:19). We are all bribed by our desires, and we
cannot think objectively. We rationalize our behaviour. The
Gemara says that even the minutest bribe can bring about
a distortion of judgment.

The tzaddik of Apt was a dayan in a din torah that went
on for several days. Abruptly, he withdrew from the case,
saying he had lost his objectivity.
On Friday evening, when he put on his Shabbos
bekeshe, he found an envelope with money that one of the
litigants had put into a pocket. “Now I understand why I lost
my objectivity. A litigant had tried to bribe me by putting
money in my bekeshe. Even though I did not discover the
bribe until several days later, my thinking had shifted to
favouring him. I did not know why this was happening, but
I felt that I had lost my objectivity. That is the power of a
bribe. It can distort your judgment even if you are unaware
of the bribe.”
How much more so are we subject to distortion when the
“bribe” is within us, and has the power of a strong desire!
A chassid asked Rebbe Yisrael of Rizhin for a guideline
to avoid faulty decisions. The Rebbe told him that the way
a tightrope walker keeps his delicate balance to avoid
falling to his death, is that when he feels a tug to one side,
he leans a bit to the other side. “Many of your desires
arise from the yetzer hara. When you feel an urge to do
something, pause and think of reasons why you should
not do it. That may enable you to keep your balance, to do
what is right.”
Forty years of treating people with alcohol addiction
have shown me the validity of Rav Dessler’s observation.
One recovered alcoholic said, “In all my years of drinking, I
never took a drink unless I decided it was the right thing to
do at the time.” The calamitous results of alcohol and drug
abuse are totally ignored. The craving for the pleasant effect
of the chemical blinds one to its disastrous consequences.
One is bribed into rationalization. Rav Dessler states that
intense learning of mussar and sincere prayer for Divine
guidance can protect us from dangerous self-deception.
Bilaam was no fool. He was told in no uncertain terms
that Hashem would not allow him to curse Israel, and he
obviously knew the infinite power of Hashem. Yet, his
hatred for Israel distorted his judgment, and he tried to do
what he logically knew he could not do.
If we wish to do what is right, we must be on the alert and
on the defensive. Our defence mechanisms operate in the
subconscious part of our minds which is “cunning, baffling
and powerful.” We must exercise our conscious mind to the
limit with prayer and mussar to avoid self-deception.
Taken from The TorahWeb Foundation
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B

alak, the
king of Moav,
summons the
prophet Bilaam to

curse the Bnei Yisrael. On
the way, Bilaam is berated
by his donkey, who sees,
before Bilaam does, the
angel that Hashem sends
to block their way.
Three times, from three
different vantage points,
Bilaam attempts to
pronounce his curses;
each time, blessings issue
forth instead. Bilaam also
prophesies on the end of
the days and the coming
of Moshiach.
The people fall prey
to the charms of the
daughters of Moav, and
are enticed to worship the
idol Peor. When a highranking Israelite official
publicly takes a
Midianite princess into a
tent, Pinchas kills them
both, stopping the plague
raging among the people.

Parshah
Balak:
A Collection of Curses

T

he Torah says, “A judge shall you not curse
and a prince/king in your nation shall you
not curse” (Shemos 22:27). This passage
forbids cursing a judge or king because
one might otherwise be tempted to do so if the judge
or king does something against one’s own personal
interests. In other words, if a judge rules against
somebody in court or a king makes a decree which
negatively impacts a given individual, that person
might vent his frustrations by “cursing” the relevant
authority. In order to offset this attitude, the Torah
expressly forbids cursing a justice or sovereign.
Interestingly, in this context, the Torah uses two
different words for “curse”. Regarding the judge,
the Torah uses the word kelalah to denote cursing,
while regarding the king, the Torah uses the word
arur. Why, in the same verse, does the Torah switch
from using one word to using the other?
The Vilna Gaon explains that there is a
difference between the word kelalah and arur.
The word kelalah, while colloquially used to mean
“curse”, is literally a diminutive which one might
invoke to belittle another, but is not truly a “curse”.
The word kelalah is related to the Hebrew word kal
which means “light” or “easy” as one who offers
a kelelah about another essentially dismisses him
as someone unimportant. When discussing one
“cursing” a judge, the Torah uses the word kelalah
because in general the harm a judge can do to an
individual is not usually so damaging (especially
given that society always strives to appoint upright
judges), so his “victim” will merely suffice with
disparaging the judge and need not actually curse
him.
However, when discussing an individual who
feels wronged by a king, the Torah uses the word
arur because a king’s powers are more overreaching
than those of a judge, so he can potentially hurt
somebody more than a judge can (especially
given that kingship is commonly an inherited
position and the king’s moral standing is generally
irrelevant). In such a case of grave maltreatment,
one might be tempted to actually curse the king, not
just disparage him. Because of this, the Torah uses
the more intense word arur when warning one not
to curse a king.

Rabbi Yaakov Tzvi Mecklenburg zt’’l writes that
arur is a broad, all-encompassing curse that wishes
all sorts of calamities and misfortunates to befall
one’s adversary, while a kelalah is the word for a
specific type of curse and cannot be used to stand
alone. In other words, one who curses another with
an arur can simply declare that an arur shall befall
him, while one who offers a kelalah must specify in
what way that curse should affect his victim (i.e. he
offers a kelalah that…).
Furthermore, Rabbi Mecklenburg writes that an
arur can apply to something abstract while a kelalah
can only apply to something which physically
exists. Based on this, Rabbi Mecklenburg explains
Hashem’s promise to Avraham in which He says
(Bereishis 12:3), “whoever curses (kelelah) you,
I will curse (arur)”. Hashem promises to protect
Avraham so much so that whoever curses Avraham
with a more specific curse—a kelalah—will
receive in return an all-encompassing curse (arur)
from Above.
There are two more words found in the Bible to
mean curse: kavah and allah. How do these words
differ from the other words that mean “curse”?
Malbim explains that kavah refers to a general
curse in which one declares a certain individual
and everything pertaining to him “cursed”.
Furthermore, Malbim explains that kavah denotes
a curse uttered in public in which the name of the
cursed is stated explicitly (e.g. see Bamidbar 1:17),
while an arur does not have such connotations.
On the other hand, arur refers to the practical
ramifications of a curse manifested in a specific
element of one’s victim (for example, his body or his
property). It is related to the Hebrew word mearah
which means “decrease” (see Devarim 28:20) and
refers to a reduction in the net yield of, for example,
his property as a result of a curse.
Regarding the curse-word allah, Radak explains
that an allah is specifically a type of curse in which
one expressly invokes Hashem to carry out the
misfortune. Rabbi Mecklenburg disagrees with this
assessment and instead explains that an allah is a
curse with conditions. Meaning, if one imposes a
curse with certain stipulations (e.g., “whoever does
such-and-such should be cursed”), that curse is
called an allah.
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Hashem’s anger lasted a moment. What already could Bilaam have said in such a
short time to curse the Jews?
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The Advantage Of
Having Second Thoughts

Parshah

)’ ח,’’ (כ’’ב. וישבו שרי מואב עם בלעם, והשיבותי אתכם דבר כאשר ידבר ה’ אלי,‘’ויאמר אליהם לינו פה הלילה
‘And (Bilaam) said to them (the Elders of Midyon and the Elders of Moav), stay the night, and I’ll
give you an answer, as Hashem speaks to me. And the officers of Moav stayed with Bilaam’.

T

he Gemorah in Sanhedrin דף ק’’ה. asks why the Posuk only
mentions that the Elders of Moav stayed the night, but not the
Elders of Midyon? The Gemorah explains, that once Bilaam
explained that he was only able to curse Klal Yisroel with the
approval of Hashem, they realised it was a lost cause, as ‘A Father would
never hate his son’.
Reb Chaim Zeitchik ztz”l asks, why the Elders of Midyon didn’t think
of this earlier? How could they have possibly thought that Bilaam could
harm Klal Yisroel without Hashem letting it happen?
He explains that often one decides one is going to do something,
and we jump straight into it without necessarily thinking through all
the angles and ramifications of our actions. If only we would allow
ourselves to pause and reflect, we might have a different understanding
than our initial impulsive decision. The Elders of Midyon, were held
up for a short period of time, but it was long enough to enable them
to think through their plan in a more thorough way. It was at this point
that they realised, the mission could never succeed.
Application to Business
The Chofetz Chaim in his Sefer Ahavas Chessed impresses the need for
two parties who are about to enter into a business arrangement, whether
employment, partnership or investment, to clearly discuss all the relevant
terms and conditions in advance. If they do this, they are far less likely to
have disputes and differences of opinion down the line.
The vast majority of disputes in these situations occur because the
parties didn’t realise that they weren’t on the same page to begin with.
Each person assumes implied terms according to their own personal
negios. Sometimes it’s not even a case of being on different pages
initially; rather there was no “page” to begin with! In other words, there
are factors which neither party had given consideration to initially. It is
only after things begin to go wrong and circumstances occur which had
not been foreseen, that now the parties each try to ascertain what the
correct position should be. However, at this late stage when each party
is now biased, as a result of their circumstances, it is often difficult to go
back in time and say honestly and correctly what the original deal was.
This often results in a complete breakdown in the relationship, with
each person perceiving the other party as fraudulent and as having
“moved the goalposts”. If they would realise that there may not have been
any dishonest intentions, rather without realising it, each of them might
have had a different understanding of what was being agreed; then they
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may be more prepared to settle their differences in an amicable way and
continue working together.
One of many examples where this often occurs is with regard to the
matter of liability. Often in a partnership or investment scenario, one
party can provide the funds, and time is spent discussing how profits
will be split, but the issue of whether the other party in the deal would be
liable for a proportion of the funds invested, is not discussed.
Let us make sure we allow ourselves time to analyse and think through
our plans thoroughly, before we implement them.

A Quick Vort:
Ma’ayanah
shel Torah
by Yisroel Avrohom Kaye
The pasuk (Bamidbar 22:28) says “And Hashem opened
the mouth of the donkey.”
The Ma’ayanah shel Torah brings the Kli Yakar who
explains this was to bring it home forcibly to Bilaam that
he had no cause to consider himself great just because
he was equipped with nevuah. Even the donkey which
was certainly not fit for either nevuah or even speech was
given it as it would be of benefit to Bnei Yisrael, so too
Bilaam was only given his capabilities for the benefit of
Bnei Yisrael.
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לע”נ שמעון בן שרגא ז”ל

In most Ashkenazi Siddurim, after davening there are six remembrances. In the Siddur
of the Chida, there are actually ten remembrances one of which is in remembrance of
Parshas Balak. What is it?
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Parshah

The Magic Bird

]ב: את כל אשר עשה ישראל לאמרי” [כב,“וירא בלק בן צפור
]ד:“ובלק בן צפור מלך למואב בעת ההוא” [כב
]י:“בלק בן צפר מלך מואב שלח אלי” [כב
“Balak the son of Tzippor saw all that
Yisroel had done to the Emori.” “And Balak
Ben Tzippor was king of Moav at that time.”
“Balak Ben Tzippor, the king of Moav, sent to
me.” Why does the Torah keep on telling us
that Balak was, “? "בן צפור

and Tuval Kayin saw the form of a person with
an arrow in his forehead. Tuval Kayin told his
father what he saw, and Lemech swung his
hands to his face with regret for killing this
person. As he swung his hands, an arrow he
was holding hit Tuval Kyain’s head and killed
him. Bereishis 4:23 “כי איש הרגתי לפצעי וילד
”“ – לחברתיHave I slain a man by my wound and
a child by my bruise?” Three people remained
in the woods: Kayin and Tuval Kayin were
dead, and Lemech was not able to find his way
home for he was blind and had no one to assist
him. Lemech’s wives noticed that Lemech had
not returned home and went in search of him.
They found Kayin and Tuval Kayin, their child,
dead, and Lemech standing there not being
able to go anywhere.

Balak created a bird through kishuf
(black magic). This bird was able to fly to
great heights, and it provided much hidden
information to Balak. The reason that the
Torah says Ben Tzippor by Balak, was because
Tzippor is a bird – and he created a bird. This
bird was kishuf that is forbidden by the Torah,
and its name is ( ידעוניVayikra 19:31). It is
called as such for this type of kishuf gives one
the ability to, ” – “יודעknow the secrets of the
world. It reveals all to the person, including
what will occur in the future. The only thing
that Balak did not know from this bird, is how
to use the power of words. It was Bilam who
had the power of words, and he sought to use
that at the moment that Hakodosh Boruch Hu
becomes angry, to curse Klal Yisroel. (ילקוט
)ראובני

They took Lemech home and Lemech
wanted to be with his wives. They refused to
be with him, for how could they when he killed
Kayin and Tuval Kayin. Lemech said that
Kayin was killed now, after seven generations,
as he should have been, for killing Hevel
B’meizid. Tuval Kayin was killed B’shogeg and
therefore Lemech should not be punished for
it for seventy-seven generations. They went to
Bais Din – to Adam Harishon for a P’sak. עדה
and צלה, Lemech’s wives, told Adam that their
husband killed their grandfather, Kayin, and
their son, Tuval Kayin – so they do not want
to be with Lemech. Lemech responded that
he did not do it with intent; Kayin was killed
based on Tuval Kayin telling him that Kayin
was an animal, and Tuval Kayin was killed by
accident. Adam gave judgment that they must
go back to Lemech, for he is correct. The wives
responded to Adam: “You are telling us this
when you yourself have separated from your
wife for 130 years? Why don’t you take your

Haftorah Parshas Balak - Michah 6:8 “הגיד לך
”“ – אדם מה טוב ומה ד’ דורש ממךHe has told you,

Man, what is good, and what Hashem seeks
from you.” The Medrash Tanchuma describes
in great detail how Kayin was killed. Seven
generations from Kayin was Lemech. Lemech,
who was blind, went hunting for animals with
his son, Tuval Kayin, and he was completely
reliant on him. When this child, Tuval Kayin,
would see an animal, he would tell Lemech,
and Lemech would shoot the animal with
his arrow to kill it. One day, when they went
hunting, Tuval Kayin told Lemech that he saw
an animal, Lemech fired his arrow, and killed
it. They went closer to see what they killed,
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own judgment for yourself?” Adam took their
words to heart, and immediately took back his
wife, and they had a child called, ” – “שתas the
Posuk says in Bereishis 5:3 “וידע אדם עוד את
” ותלד בן ותקרא את שמו שת,אשתו.
There are two lessons that we learn from
this story. Although these women were not
considered important people, and they were
not comparable to Adam, nonetheless Adam
listened to what they had to say, and accepted
their words. The way for one to always stay on
the straight path is to listen to all who speak
to him – to listen with an open mind, and if
what they are saying is correct, to accept what
they say. The second lesson is that one should
first judge himself, and then judge others –
meaning that one should judge himself by the
same standards he judges others. “הגיד לך אדם
” – מה טובIf an ” – “אדם מהa person of lesser
stature than you, tells you that you are “good”
– you will listen to him. However, “ומה ד’ דורש
” – ממךwhat does Hashem want from you – He
wants you to listen to all who speak to you and
tell you what you are doing erroneously, and
that you should judge others the way you want
to be judged. ()ברכת חיים
Balak sought to employ the services of
Bilaam to curse Klal Yisroel. He did not want
to do so himself, for he saw through his “bird”
that Klal Yisroel are strong. As long as Klal
Yisroel have achdus and connect themselves to
Hakodosh Boruch Hu, Balak and Bilam would
not be able to bring any harm to them. Balak
was relying on his “bird.” We need to take a
lesson from the foolish Balak, and we are to
rely on the One and only Who can always be
relied upon – the Melech Malchei Hamelachim,
Hakodosh Boruch Hu.
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תהלים
 נ"ז- נ"ו

There are two ways to make one party victorious. Either by blessing one party to be
the stronger one or by cursing one party to be the weaker one that loses. Which one
did Bilaam use?
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Parshah

What Do You Want To
Hear?

H

ashem said to Bןlaam, “You shall
not go with them! You shall not
curse the people because they are
blessed.” When Balaam arose in
the morning, he said to Balak’s nobles, “Return
to your country, for Hashem has refused to let
me go with you.” (Bamidbar 22:12-13)

order to protect his honour. These messengers
weren’t prestigious enough to accompany such
an exalted personage as he. Bilaam simply did
not hear the words, “You shall not curse the
people because they are blessed.” Everything
was sifted through his crooked mind.
This reveals to us a basic law of human
nature: a person hears what he wants to hear.

Rashi: You shall not go with them: He said
to Him, “If so, I will curse them in my place.”
He replied to him, “You shall not curse the
people.” He said, “If so, I will bless them.” He
replied, “They do not need your blessing, ‘for
they are blessed.’"

A misfortune happened to [Rav Ilish] and
he was carried away captive. One day a man
was sitting next to him who understood the
language of birds. A raven came and called to
him, and R. Ilish said to him, “What does it
say?”

For the Lord has refused to let me go with
you: Only with greater nobles than you.

“It says”, he replied, “Ilish, run away, Ilish,
run away”.

The dialogue between Bilaam and Hashem
is totally incomprehensible. Hashem told him
not to go and not to curse. Bilaam took this to
mean he should hold out for a better deal. He
kept on bargaining with Hakadosh Baruch Hu
until he finally received the long awaited OK.
The deal was on. And he was going to curse
them.

He said, “The raven is a false bird, and I do
not trust it.” Then a dove came and called. He
again asked, “What does it say?”
“It says,” the man replied, “’Ilish, run away,
‘Ilish run, away.”
Said [Rav Ilish]: “The community of Israel is
likened to a dove; this shows that a miracle will
be performed for me…. R. ‘Ilish then rose and
fled…. A miracle was performed for him, and
he got across the river.” (Gittin 45a)

Rav Chaim Shmuelevitz, zt”l (Sichos Mussar
5731) points out that in spite of the fact that
Bilaam was the greatest prophet the nations or
the world ever had, nevertheless his perception
of the word of Hashem was colored by his own
personal ulterior motives. His deepest desire
was to curse Klal Yisroel. Therefore he heard
that Hashem was preventing his going in

Rav Akiva Eiger, in the Gilion Hashas cites
the Sefer HaAruch who explains that Rav
Ilish understood the language of the birds.
The Seder Hadoros. however, objects. It

riddle

Parsha

QUESTION

Thank you to
Boruch Kahan
bkahan47@yahoo.co.uk

QUIZ
TIME

??

Rashi at the end of the Parsha of
Poroh Adumah (Perek 19 Possuk
22) goes back and goes through
the whole Perek again basing his
second Pirush on the words of
Rabbi Moshe HaDarshan.
In which other Parsha in the Torah
does Rashi do a similar thing and
where in Nach does he do the
same thing again?
Clue
The Parsha is well worth listening to; the place in
Nach is strongly connected to Sukkos.
4.
livingwithmitzvos.com

seems from this Gemara that Rav Ilish did not
understand bird language but had to ask the
fellow sitting next to him. If Rav Ilish indeed
understood bird language why did he have to
ask the other fellow?
Rav Chaim Shmuelevitz offers us an
explanation. The Sefer HaAruch was bothered
by the Maharsha’s question. If Rav Ilish indeed
understood what the birds were saying, why
did he ask the other fellow? But if he was
relying on this fellow to interpret what the birds
were saying, what did he gain? If he didn’t
trust the raven why did he trust the fellow
sitting next to him who was obviously not
Jewish? If birds can lie, so can a non-Jew. The
answer, writes Rav Chaim, is like the Aruch:
Rav Ilish definitely understood bird language,
and really didn’t need the other fellow’s help.
However, he didn’t trust himself! He was quite
aware of the law of human nature that a person
hears what he wants to hear. Perhaps he was
reading into what he heard from the birds.
Therefore, in order to test himself, he asked the
gentile if he heard the same thing. Once the
gentile corroborated that indeed the dove had
told Rav Ilish to fly, he was satisfied.
The lesson from this parsha is clear. A
person is obligated to be on constant guard
and test everything he hears if it was really
what he thinks he heard. Perhaps he heard
what he wanted to hear.

ANSWER FROM LAST WEEK
[Question: Look at the four statements below and work out what is being talked about: 1.
This occurs in this week's Parsha and a previous one in Sefer Bamidbar. 2. On this occasion
Moshe used only a sixth of the people. 3. This time he decided to only involve close family. 4.
It was so successful his talmid copied him in Nach using exactly the same people.]

"Spying"
1. The Possuk (Perek 21 Possuk 32) tells us that Moshe sent
spies to Yazer and two weeks ago in Parshas Shelach he did
the same thing sending spies to Eretz Yisroel.
2. Here he only used two spies a sixth of the amount he used
in Parshas Shelach.
3. According to the Targum Yonoson Ben Uziel on the Possuk,
the two he sent were family members: Pinchos his great
nephew and Kolev his brother-in-law.
4. Moshe's talmid—Yehoshua, Sefer Yehoshua Perek 2, used
the same two spies according to the Medrash Rabbo on
Parshas Shelach (Parsha 16:1) when it came to spying out
Yericho before he conquered it.

How do curses work? If a person is deserving of judgement then he gets punished and
if not then he doesn’t. Where then do curses come into the picture?
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Kiddush
b’Makom
Seudah
Part III: Condition 1:
Proximity in location

Q

After Kiddush, the air conditioning blew in my dining
room, it is getting hot very fast! Can I eat the meal in
the adjacent room – the Kitchen?
The first conditions of the requirement of Kiddush
b’Makom Seudah is that the seudah that follows the
Kiddush should be in the same place as the Kiddush itself.
It is best to eat something in the same location as the
Kiddush, and then the location can be changed. Therefore,
in the above question of the lack of air conditioning, one
should try to eat something in the dining room, and then
have the rest of the meal in the kitchen.
Optimally, the place that one recites Kiddush in, should
not be left in between the Kiddush and eating. However,
in a scenario that one desires to move locations, it is
important to differentiate between three levels of location
changes that can occur between Kiddush and the meal:
1. Movement within one room: it is permissible to
move around within one room.
2. Movement from room to room: movement is allowed
if one can see from one room to another and intended
to do so during Kiddush. B’dieved it suffices if one
had in mind or was able to see room to room.
3. Movement from house to house: one should not
move from house to house (or apartment to apartment).
B’dieved there are scenarios that due to the proximity
of the two houses, no new Kiddush will be required - a
Rav should be consulted.

Adapted by Rabbi Avraham Chaim Slansky

Rabbi Slansky can be contacted at avislansky@gmail.com
FIND RABBI KALLUS'S SHIURIM ON
TORAHANYTIME.COM
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Emulating
Avraham Avinu

T

he Mishnah in Pirkei Avos (5,22) teaches that someone
who possesses the following three qualities is a disciple of
Avraham Avinu: a good eye (one who appreciates what he has),
a low spirit (humility), and a low soul (abstains from physical
pleasures) (according to explanation of Bartenura). However, one who
is not happy with his lot, is arrogant, and satisfies his lowly physical
desires, is from the disciples of Bilaam the wicked.
Why did the Mishnah choose to compare the character traits of
Avraham with those of Bilaam. Would it not have been more fitting to
compare those of Moshe to Bilaam, since both were prophets of the
same era (see Rashi 25,5 who equates Moshe with Bilaam)?
Tosfos in Berachos relates that Bilaam wanted to curse Am Yisrael
with the word ( ””כלםdestroy them). Hashem had other designs, and
forced him to give several berachot, during which he praised Am Yisrael
that the “friendship of a King ( )מלךis amongst them”. The commentators
suggest that the two words, melech and kalem, have the same letters,
but in the opposite order. The letters of kalem represent the attributes
of Bilaam and the gentiles:  כstands for ( כבדliver),  לfor ( לבheart), and
 מfor ( מוחbrain). Bilaam’s natural instinct begins with a desire that
starts in the liver, his “gut feeling”. From there, his heart desires, and
once he commits himself to his instinct, he allows his brain to justify
what he desires. The opposite is true of Am Yisrael. First, we allow our
intellectual and logical capacity (brain) to examine the situation, and
differentiate right from wrong. Then, when we have a concrete decision,
we internalize the truth, and serve Hashem with our complete emotional
being; we desire with our hearts and gut to do what Hashem wants from
us. Thus, Am Yisrael serve Hashem with the attribute of melech.
Avraham Avinu was the first to demonstrate this attribute. He was born
into a world of darkness, a world of idolatry. The Midrash is well known
of how Avraham would stand in his father’s shop of idols and attempt
to show the customers the foolishness of their beliefs. For many years,
Avraham was isolated in his steadfast belief in the One G-d, Hashem,
in a world that had long forgotten their creator. This belief eventually
led to a showdown between him and his father, resulting in which he
was dragged before the mighty king Nimrod and in the ultimate display
of mesirus nefesh, was thrown into a furnace. His journey to greatness
began by using his intellect to demonstrate that there is a ruler over the
world, in direct contrast to the prevalent ideology of his surroundings.
When this belief had permeated him so strongly that he was one with it,
his entire existence became devoted to bringing others closer to Hashem,
and eventually, he was ready to die in order to sanctify Hashem’s name.
In this way, he taught humanity that the intellect and the body can be
used to realise the Ultimate truth in creation. The desires of the heart
are unimportant; the brain does not serve to justify the body’s desires;
rather, the heart, brain, and entire body, however, together serve the
soul. This is the message Avraham taught.
Bilaam sanctified the exact opposite. He represented the pinnacle
of the nations of the world - attaining prophecy like no other gentile.
But despite his incredible intellect, his desires were sickening in their
lowliness, and his greed was ravenous, and he used his intellect only
to justify his desires. He sought only to curse and promote a previously
unknown level of lewdness in the world. In light of this, Bilaam truly
represents the diametrical opposite of Avraham Avinu, and the ability to
sanctify all our human functions in the service of Hashem.
May we learn from our ancestor Avraham, and merit to be his disciple!
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A

s part of Bilaam’s second bracha to
Klal Yisrael, he remarks that “there
is no divination in Yaakov and
no sorcery in Yisroel” (Bamidbar
23:23). Rashi comments on this possuk that
the Bnei Yisrael were worthy of this second
brocha because they rely on Hashem, instead
of seeking magical means of foretelling
the future or affecting events. Yet we find a
fascinating Gemarah in Shabbos 156a where
Rav Chanina says that “the planetary influence
gives wisdom, gives wealth and indeed Yisrael
stands under planetary influence”. This same
Gemarah later brings various proofs to the
contrary that Yisrael is immune to planetary
influence. We do see, however, that the planets
play a part in the way Hashem runs the world
and they were created with plan and purpose. In
fact, Pirkei Avos (Chapter 3 Mishna 3) says that
“astronomy is one of the spices of wisdom”.
Every morning during the Bracha Yotzer
Ohr before Shema we say “How great are
Your works Hashem, You make them all with
wisdom, the world is full of Your possessions”.
This the longest brocha in our liturgy and ends
with “Blessed are you Hashem, who fashions
the luminaries”. One such luminary is the
extraordinary planet Jupiter. Often referred
to by scientists as the “gas giant”, Jupiter is
the largest planet in the Solar System and is
so big that an astounding 1,300 Earth’s could
fit in it! It has 67 known moons orbiting it,
the most of any planet. Despite being further
away from the sun than Earth, Jupiter is the
second brightest planet after Venus and can
be sighted from Earth through the naked eye
appearing as a bright star high in the sky.

The size of Jupiter
relative to Earth and
the other planets
On 5 July 2016, Hashem gave mankind an
amazing opportunity to understand the depths
of His creation with the successful arrival of
NASA’s Juno spacecraft into Jupiter’s orbit
after a 5-year journey. This spacecraft travelled
an epic 1.8 billion miles before reaching the
Jovian system and is the first craft to travel this
deep into space using only solar power. Since
its arrival into Jupiter’s orbit, Juno continues
to beam back amazing photos, atmospheric
data and other observations about the largest
planet in our solar system. In fact, on 8 June
2018, NASA extended the Juno Jupiter
mission out an extra 3 years until July 2021!
Having sent now 7 spacecraft missions to
Jupiter since the launch of Pioneer 10 in 1973,
scientists still concede they actually don’t
know very much about the planet. What they
do know is that Jupiter is a formidable place.

QUIZ
TIME

??

It is the fastest rotating planet in the Solar
system with a day on the planet lasting just
under 10 hours. Not only is Jupiter covered
by clouds of different colours made up of
hydrogen and helium, storms are known to
rage on the planet with lightning strikes of up
to a thousand times more powerful than on
Earth accompanied by wind speeds reaching
380 miles per hour! In fact, the most violent
storm in the Solar System rages on Jupiter
and is visible as a red spot which is more than
twice the size of Earth and has been around for
around 400 years.

Jupiter’s red spot
Despite its formidable weather conditions,
Chazal Talmud in Shabbos 156a mention that
anyone who is born under Tzedek (Jupiter) will
be a right-doing man (a “tzadkan”). Perhaps one
of the reasons for this is that Jupiter possesses
a huge gravitational pull which is able to sling
comets out of the Solar System before they
reach Earth. Jupiter is sometimes called the
“cosmic vacuum cleaner” and without it, longperiod comets would collide with Earth more
frequently. Jupiter’s immense gravity either
draws comets and other icy and rocky chunks
into Jupiter itself, or flings them away, ejecting
them from the Solar System altogether. It was
not long ago when the Comet Shoemaker-Levy
was captured by Jupiter and broken into pieces
ultimately colliding with it in July 1994. It’s no
wonder that we say every Shabbos and Yom
Tov “To Him Who makes great lights – for his
kindness endures forever” (Tehillim 136)
Furthermore, the Midrash (Bereshis Rabba
43:3) to Parshas Lech Lecha relates that in the
days of Avraham the planet Jupiter underwent
some visible changes. When Avraham was on
his expedition against Kedarlaomer, king of
Elam, and his allied kings—who had captured
and despoiled Sedom, and taken Avraham’s
nephew Lot into captivity— Tzedek or Jupiter
illuminated the night, thereby ensuring
the expedition’s success. The Passuk in
Yeshayahu (41:2) says that Hashem “Who

5. How did Bilaam’s curse work?
livingwithmitzvos.com
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On his recent trip
to London, Rabbi Paysach
Krohn suggested
we all
 שבת שלוםthat
greet our
fellow Jew
because
you make them feel special.
See
Miracles
Good Shabbos
In
Life
Every Day

When walking on the street
on Shabbos, say Good
Shabbos (or Good Yom
Tov) to all of your fellow
brothers & sisters.
It doesn’t matter if the
recipient doesn’t respond, if
you don’t like that person or in
a rush, it doesn’t hurt
to greet
someone.

גוט שבת

aroused (Avraham) from the east, who would
proclaim his righteousness (the word “Tzedek”
again) at every footstep, may he dominate
kings, may his sword make victims like dust
and his bow like shredded straw”
While often the aim of scientists when
studying the planets and universe is to prove
that creation happened by accident, we as Jews
should use the discoveries of modern science
and astronomy to improve our Yiras Shomayim
that the universe was created and is controlled by
Hashem Yisborach with both plan and purpose.
With Juno expected to conduct many orbits
around Jupiter, we should “watch this space” (no
pun intended) to see the wonders of this great
luminary that Hashem created for the benefit of
humanity and be able to fulfil the verse when the
prophet exclaims “Raise your eyes on high and
see who created these” (Yeshayahu 40:26).
Sources: Nasa.gov; Space-facts.com; Universetoday.com;
Telegraph.co.uk

Rabbi
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The Torah has great relevance to all current events. It is not
Parshah
a book of history but it is rather a book about humankind –
its greatness and evil, wisdom and creativity and its pettiness
and foolishness. This week’s parsha allows itself to be read in the context of our current
world and perhaps, most acutely, in the relationship of the Jewish people and the State of
Israel to their adversaries and to the world generally.
The Jewish people under the leadership
of Moshe have fought a number of wars
against enemies - Amalek, The Emorites, the
Canaanites, the king of Bashan, etc. - and
emerged victorious in all of these physical
encounters. The king of Moav, Balak, afraid
to confront Israel directly again in open battle,
devises a new strategy to destroy the Jewish
nation. He hires a media expert, Bilaam, to
conduct a public relations campaign against
the right of the Jewish people to exist. He
reasons that though they may not be defeated
in war, they can be cursed in the eyes of the
world.
To put Bilaam into our terms and times,
he is similar to the UN, rights commissions,
the European Union, blockade breakers,
NGO’s, human rights activists and the literary
and academic world. Balak is happy to fund
Bilaam’s efforts – the New Balak Fund.

Bilaam’s prose and poetry are unmatched
for beauty in the Torah. He is the hero of the
intellectual set, the advisor to kings and rulers,
a recognized expert, while, in reality, he is
nothing more than an empty suit.
Balak is convinced that if he cannot
conquer and destroy the Jewish people by
direct aggression he will now be able to do so
through guile, falsehoods, demonization and
deligitimatisation. Bilaam is Balak’s default
weapon against Moshe and Yisrael.
Hashem intervenes with Balak’s scheme.
Bilaam turns out to be completely unreliable
as far as Balak is concerned. Bilaam gives
advice to Balak regarding how the women of
Midian and Moav can seduce the Jews into
sinning and thereby bring Heaven’s wrath
against them The Jewish nation is damaged
by Bilaam but his main objective of destroying
Klal Yisrael is blocked by Divine fiat.

The insults become praise and the
malevolence of his thought is somehow
transformed into a badge of honor by Moshe
and Israel and so recorded in the Torah. Balak’s
promising plot has failed in its objective and
eventually he, his nation and Bilaam bring
only death and destruction upon themselves.
The destruction of Judaism and the Jewish
people has been an age old object of many
Balaks and Bilaams. They still exist today
and are still hard at work at their nefarious
schemes. Yet somehow deep in our souls
we know that the curses will be transformed
into blessings and, eventually, enmity will
subside and evaporate. May we be privileged
to transform the current words of the Bilaams
of today to words of blessing just as occurred
to the original Bilaam of long ago.

ANSWERS
1.

Either he said the word “kaleim” destroy them. Or, as long as he started
cursing in that moment of anger then it could be continued afterwards
and would work. (Tosfos Brachos 7a)

2. The remembrance of the tzedaka and kindness of Hashem that during
these days when Bilaam was attempting to curse at the moment
of Hashem’s Anger, during these days there was no anger and therefore
no curse. The impact from this effects all future generations and therefore
is reason for a daily reminder.
3. The whole discussion revolves around the passuk (22:6) where Balak says
about Bilaam: “For I know that whomever you bless is blessed and whomever
you curse is accursed“. The Malbim (22:6) brings that Bilaam could bless.
However, the Sforno says that Bilaam could only curse and not bless and
here he was just mentioning blessing to honour Bilaam. The Netziv adds
in the same vein that Bilaam knew enough magic to know who naturally
would be victorious and only then did he bless them – so it appeared like
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his blessings worked. The Ibn Ezra brings that he couldn’t curse or bless
and that his only power lay in reading the mazolos, zodiac signs, and with
this knowledge he told people if they would be successful or would fail.
4. Hashem usually deals with people with the thirteen attributes of mercy,
one of which is Erech Apayim, slow to anger. This gives a guilty person
more time to repent, before punishment strikes. Bilaam knew to curse at
the moment of Hashem’s anger. This was a time when the attributes of
mercy are not functional and instead it is a time of middas hadin, strict
justice, that can be triggered by Bilaam’s curse. (Ohr HaChaim, 23:8)
5. Sforno (22:6) brings that Bilaam could curse in one of two ways. Either
he knew the time when Hashem gets angry every day and cursed at that
moment. Alternatively he could curse them by mentioning their sins
that creates a persecutor and brings judgement upon them. The Ohr
HaChaim says that he used ayin hora, an evil eye.
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