בס"ד
פרשת וישלח

הריני בא ללמוד תורה לשמה לעשות נחת רוח לאבינו שבשמים

OnegShabbos
NORTH WEST LONDON’S WEEKLY TORAH & OPINION SHEETS
A Torah publication that enables local Rabbonim and Avreichim to share their
insights and Divrei Torah on a variety of different levels, to provide something for everyone

מג:לו-ד: בראשית לב:קריאת התורה

Shabbos
Times

2ND DECEMBER 2017

י"ד כסלו תשע"ח

LONDON

MANCHESTER

GATESHEAD

3:39 PM

3:38 PM

3:28 PM

הדלקת נרות

4:51 PM

4:54 PM

4:47 PM

מוצש’’ק

K I N D LY S P O N S O R E D

In Memory of
Leslie and Freda Aronson

Time4Mishna is an international program which involves learning 4 new Mishnayos each day from Sunday to Thursday, reviewing that week's 20 Mishnayos on Friday,
and going over the previous Masechtos on Shabbos. A time committment of just 15 mins a day, and finish Shas Mishnayos in 4 years - having reviewed it multiple times!

To Sign Up for a 15 min daily Shiur visit the website time4torah.org

Sunday
3rd Dec - ט"ו כסלו
א: כב- א:"שבת כא

Monday
4th Dec - ט"ז כסלו
ה: כב- ב:שבת כב

Tuesday

Wednesday

Thursday

Friday

Shabbos

5th Dec - י"ז כסלו

6th Dec - י"ח כסלו

7th Dec - י"ט כסלו

8th Dec - כ' כסלו

9th Dec - כ"א כסלו

ג: כג- ו:שבת כב

ב: כד- ד:שבת כג

א: עירובין א- ג:שבת כד

א: עירובין א- א:שבת כא

 כד- שבת פרקים כא

Just a few minutes a day and finish Nach in just a year and a half! Sign Up at dailynach.com
Sunday
Monday
Tuesday
Wednesday
Thursday
3rd Dec - ט"ו כסלו
4th Dec - ט"ז כסלו
5th Dec - י"ז כסלו
6th Dec - י"ח כסלו
7th Dec - י"ט כסלו
'איוב ה
'איוב ו
'איוב ז
'איוב ח
'איוב ט

Rabbi Dov Birnbaum
Rabbi of The Seed shul, Edgware

The Author can be contacted at dbirnbaum@seed.uk.net

The Secret of
Jewish Survival
Writing for Harpers
Magazine in 1899, Mark
Twain expressed the enigma
of the Jewish people: “The
Egyptian, the Babylonian,
and the Persian rose, filled
the planet with sound and
splendour, then faded to
dream-stuff and passed
away; the Greek and the
Roman followed; and made
a vast noise, and they are
gone… The Jew saw them
all, beat them all, and is now
what he always was… All
things are mortal but the Jew;
all other forces pass, but he
remains. What is the secret
of his immortality?”

Parshah

In this week’s Parsha, 28 years after fleeing his
parents’ home, Yaakov finally encounters Eisav
again. Afraid that Eisav will kill him, Yaakov asks
Hashem to remember His promise to Avraham “You
said (to Avraham) I will treat you kindly; and your
offspring will be like the sand at the seashore that
are too numerous to count.”
The Kli Yakar asks why did Yaakov choose to
mention the blessing to be as numerous as the
sand? Hashem had also blessed the Jewish people
to be as numerous as the stars, surely that would
have been a more appropriate blessing for Yaakov
to invoke?
He answers that the variant blessings refer to
different phases in our history. We are compared to
the stars at times of peace and prosperity and to the
dust when we are downtrodden. The comparison to
the sand refers to the survival of the Jewish people
in the face of our enemies. Just as the sea throws
mighty waves onto the sand but never overcomes
it, similarly our enemies will never defeat us. As
Yaakov prepared for his encounter with Eisav it was
this blessing that he knew would stand him in good
stead.
To answer Mark Twain’s question; it is this
blessing that is the secret of our immortality.
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aakov returns to the Holy
Land after a 20-year stay in
Charan, and sends malachim
- emissaries to Esav in hope of a
reconciliation, but his messengers
report that his brother is on the
warpath with 400 armed men.
Yaakov prepares for war, davens, and
sends Esav a large gift (consisting of
hundreds of heads of livestock) to
appease him.
That night, Yaakov ferries his family
and possessions across the River
Yabbok; he, however, remains behind
and encounters the malach that
embodies the spirit of Esav, with
whom he wrestles until daybreak.
Yaakov suffers a dislocated hip but
vanquishes the supernal creature,
who bestows on him the name
Yisroel, which means “he who prevails
over the divine.”
Yaakov and Esav meet, embrace and
kiss, but part ways. Yaakov purchases
a plot of land near Shechem, whose
crown prince—also called Shechem—
abducts Yaakov’s daughter Dinah.
Dinah’s brothers Shimon and Levi
avenge the deed by killing all male
inhabitants of the city, after rendering
them vulnerable by convincing them
to circumcise themselves.
Yaakov journeys on. Rachel dies
while giving birth to her second
son, Binyamin, and is buried in a
roadside grave near Bethlehem.
Reuven loses the birthright because
he interferes with his father’s marital
life. Yaakov arrives in Hebron, to his
father Yitzchak, who later dies at age
180. (Rivka has passed away before
Yaakov’s arrival.)
Our Parshah concludes with a
detailed account of Esav’s wives,
children and grandchildren; the family
histories of the people of Seir, among
whom Esav settled; and a list of the
eight kings who ruled Edom, the land
of Esav’s and Seir’s descendants.

Parshah

The potency
of a primal prayer
After many years toiling for Lavan, Yaakov
Avinu, on his way back to Eretz Yisroel, sends
out messengers to inquire whether Eisav is still
harbouring feelings of hatred and hostility, and
to extend an invitation for peace. Yaakov wanted
to ensure shalom between himself and his brother
Eisav.
The messengers had a noble cause but they
returned with unfavourable news. Eisav was
approaching Yaakov’s camp and with him was an
army of 400 men.
Here the Torah relates that when the news
reached Yaakov vayeira Yaakov meod vayeitser lo, 1
Yaakov feared greatly and he was agitated. It almost
sounds like he experienced feelings of panic.
It is important
understanding that
men. Perhaps our
would be of fear
forefather Yaakov?

to read the verse with the
we are not talking of average
own reaction to such news
or panic, but what of our

Chazal ask, how is it that Yaakov “feared
greatly” when he heard the news of Eisav and his
army approaching? Why is it that Yaakov fears
Eisav, when we are told earlier that Hashem had
promised him hinei anochi imach ve’shmartich
bechol asher telech…, 2 and behold I will be with
you and protect you wherever you go and will bring
you back to this land?
The Yismach Yisroel3 of Alexander expands
on the words of the Alter Rebbe Reb Yechiel, who
quotes the Chovos Ha’levavos.4 Someone who
truly cleaves to Hashem should be at such a high
spiritual level, to the extent that he should never
harbour any feelings of fear, regardless of whatever
situation or test he is confronted with. The Chovos
Ha’levavos explains this state of being by means
of a mashal, a parable. A chossid was sleeping in
the midbar, in a place that was overrun with wild
animals. When a crew of armed bandits approach
him and ask him, how is it that you could sleep
so soundly in such a dangerous place, the chossid
replies that it would be shameful to fear anything
at all, but Hashem Himself.
With this mashal we learn a yesod, a foundation
in our faith. If one fears One, he fears none.

This makes chazal’s difficulty even stronger.
Why did Yaakov Avinu suddenly feel this great fear
overtaking him?
The Yismach Yisroel suggests an answer to this
question. When Yaakov Avinu felt himself fearing
Eisav he immediately understood that his fear of
Heaven and his connection to Hashem were not on
the proper level. When Hashem promised Yaakov
that He would protect him, it was on the condition
that Yaakov should cleave to him, to be true to
Hashem. We see this when Yaakov says katanti
mi’kol ha’chasidim, 5 I am unworthy of all the
kindness that you have you so steadfastly shown
your servant.
The Alter Rebbe Reb Yechiel points out that
the first thing Yaakov Avinu did was to daven to
Hashem Hitsileini nah…6 ”Deliver me, I pray” from
the hand of Eisav. Instead of embarking on the
long and immersive teshuva process, he turns to
the more immediate and primal prayer, fearing that
he broke his part of Hashem’s covenant.
When one is in the throes of a dire situation
he may not have the time to do teshuva, and to be
redeemed from the immediate danger one can only
call out and daven to Hashem. The Yismach Yisroel
compares this to a soldier who gets wounded in
battle. As long as the soldier is capable of fighting
he must continue to do so instead of tending to
his injuries. So too in many battle-like situations,
a person may not have time to dwell on his
shortcomings and fallacies and begin the teshuva
process. Rather, he too should continue fighting by
way of davening, and only once in safety can the
focus turn to healing the metaphoric wounds and
doing teshuva.
When Yaakov Avinu reached out to Hashem
in tefilah, in prayer, he taught us and our future
generations that even when we are far away from
Hashem due to our sins, Hashem is there, always,
waiting for us to cry out to him. All we have to do
is to daven.
1. Bereishis 32:8
2. Bereishis 28:15
3. Yismach Yisroel Vayishlach
4. Chovos Levavos, Sha’ar Ha’ahavah 4:86
5. Bereishis 32:11
6. Bereishis 32:12
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Parshah

Hishtadlus: a leading

or lagging indicator of Divine connection?
One of the most complex questions in Jewish
Thought that is of real relevance to every Jew
in their daily lives, is the understanding of the
parameters of the Mitzva of Emunah, as it relates
to our interactions with the physical world. How
much effort ought to be expended in attempting
to achieve a desired outcome? Is the concept
of a desired outcome itself an appropriate one?
Perhaps an expectation of a particular result,
is itself inappropriate? Arguably, we just do
what we need to, and Hashem should be left
to determine the outcome. At what point is our
involvement deemed to be excessive, or indeed
too minimal? Is there indeed a notion of doing
too much or too little?
{This is, in truth, a complex subject, with a
number of legitimate Torah approaches, some
of which would appear to be incompatible with
each other. We shall endeavour to present one,
albeit in abbreviated form.}

The Gemara in Brachos raises the question
of the propriety of Ya’akov fearing Eisav, given
that Hashem had promised “u’shmarticha b’chol
asher teileich”, absolute protection under all
circumstances. Surely, this fear would, in itself,
indicate a lack of bitachon, a lack of reliance on
the Divine assistance that had been guaranteed.
The Gemara answers “shema yigrom hacheit”;
Ya’akov trusted in Hashem implicitly, but
feared that he might have sinned and thus
subsequently become unworthy of receiving
Hashem’s continued protection. In a stunning
twist, his perception of his own unworthiness,
prevented him from appreciating the limitless
love of Hashem that underwrote the covenant
in the first instance. Unable to find common
cause with Dovid Hamelech, who never set any
store in his own achievements, and expressed
his vulnerability and utter reliance on Hashem’s
Grace – Va’ani Bechasdecha Batachti – I depend
entirely upon Your benevolence.
Indeed, the Malbim understands that the very
fact that Yaakov felt this fear, was the source of
his distress. ‘And Yaakov was very afraid and he
was distressed’. The Pasuk can be read to mean
that he was distressed as a result of the fear.
The fear distressed him because he understood
it to be an indication of his lack of Bitachon.
The trust1 that underpins the relationship with
Hashem, assures an equanimity, an inner calm.
This is the touchstone, the litmus test of the

strength and depth of that relationship according
to the Chovos Halevovos in Sha’ar Habitachon.
He identifies Menuchas Nefesh Haboteach, the
tranquillity of spirit as the very definition of
Bitachon. The Alshich Hakadosh in a similar
vein, sees the composure of the Psalmist in
Tehillim 27 as the very route to his salvation–
Whom shall I fear, Hashem is the fortress of my
life, whom shall I dread. Even as my enemies
confront me in battle, bent on consuming my flesh,
my heart shall know no fear, as a result of which,
Bezos – this very implacability - Ani Boteach, this
serves to signpost my Bitachon, and I may rely on
this lack of fear itself to be justifiably unafraid!
The Abarbanel writes that there is no
tension between Ya’akov’s fear and his trust in
Hashem’s promise. Bitachon, in his view, makes
no demand that a person become impervious
or resistant to natural inner turmoil. Rather, it
requires of us to acknowledge and give voice to
our natural fears, and then be guided by Torah
reason and knowledge to prevail over legitimate
worry, and banish it.

Chazal say in Beitzah (16): All of man’s livelihood
is decreed on Rosh Hashanah. In theory, a man
could sit and do nothing, and everything destined
for him would come to him. However, Hashem
punished mankind and decreed that man must
earn a living by the sweat of his brow. Therefore,
man must do Hishtadlus. This is comparable to
a tax that cannot be avoided and must be paid.
The Alter of Novordhok zt”l (Darchei Bitachon)
quotes the Gr”a zt”l on the Pasuk in MIshlei (3:5)
Throw your burden upon Hashem and He shall
sustain you. The Gr”a says that this means that
a man of true and deep Bitachon need not do
any Hishtadlus. If it is decided in Heaven that
he should receive something, he will get it even
without any effort on his part. The amount of
Hishtadlus a person needs to perform, depends
upon how much Bitachon he has cultivated.

However, R Yeruchem Levovitz zt’’l adds
a cautionary note. Think of Bitachon as a
parabola. In the initial stages, when a Bitachon
novice steps into the ring, he must be fully
engaged with the world. To do any less would
In his introduction to this Parsha, the Ramban be wrong, as he has no Bitachon to rely upon!
says that Hashem wrote this Parsha in the Torah As he matures in this process, he must slowly
to teach us that Yaakov Avinu did not rely upon diminish his involvement with Hishtadlus,
his own righteousness. Rather, he performed as it is likely to undermine the enterprise of
acts of Hishtadlus, natural means of preparation. Bitachon that is being nurtured. Thus, Chizkiyah
This Ramban is puzzling. Why couldn’t he Hamelech could not even sing Shira, as the
depend upon being saved through Bitachon Assyrian hordes surrounded him, for to do
alone? It is clear from numerous sources2 that so, he knew, would cause him to mistakenly
the utter reliance upon Hashem, despite the attribute any subsequent deliverance to the
evident lack of worthiness, itself serves as a potency of his Shira. He had no choice but to
‘merely’ sleep soundly, and leave Hashem to do
vehicle of salvation that may be relied upon.
it all! However, as the process nears its maturity,
Unto Odom, He said…by the sweat of your
at the level of a Dovid Hamelech, we come full
brow you shall eat bread until you return to the
circle. His imperative is to engage fully once
ground. We learn from this that man must do
again, to pursue, reach and kill his enemies,
Hishtadlus. Yet, we must never forget that this
confident in his self-awareness, that despite his
Hishtadlus is only meant to be done in order to
total involvement in the process, his heart and
fulfil this curse. Part of Bitachon is knowing that
mind would genuinely know and feel that he did
there is no causality that connects the input of
absolutely nothing, the success of the endeavour
Hishtadlus with the output of blessing. Rather,
relying entirely upon Hashem. The challenge
a person must do Hishtadlus and Hashem then
that we all face is correctly identifying exactly
gives him the livelihood that had already been
where upon the Bitachon continuum we sit.
decreed for him. Thus, one gains nothing from
overdoing his Hishtadlus. The Mesilas Yesharim 1. The irony in the stellar rise of cryptocurrencies, whose existence
indicates the failure of trust in fiat currencies, the name of
(Perek 21) explains the concept of Hishtadlus
the most prominent of which, so closely resembles Bitachon
for livelihood by saying that when one does his
– Bitcoin, is too coincidental to escape mention, at least as a
whimsical aside.
Hishtadlus he must place his entire load before
Hashem. It should be clear to him that he cannot 2. the Yalkut Shimoni in Tehillim, Ramban in his Emuna
Ubitachon, the Maharal in Nesiv Habitachon & Rabbenu Yonah
possibly lose anything that is destined to him, as
in Shaarey Teshuva (in sharp contrast to the Chazon Ish Emuna
Ubitachon)
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Once Avraham’s name was changed we are no longer allowed to call him by his previous name Avram (unless
when learning those pesukim in the Torah) (17:5). Why then do we find that after Yaakov’s name was changed
to Yisroel (32:29) we can still call him by his previous name of Yaakov?

Chazan
Michael Simon
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What’s in a name?

Parshah

In my early years at the Bar, I was not infrequently
dispatched by my clerks to the furthest reaches of the County of Kent, therein to do
battle, on behalf of the local authority, with the often patronisingly parochial local
solicitors, who cavorted in the corridors of the Family Proceedings Court, as it then was.
A few of the cases are etched, nay seared, upon that portion of my memory reserved
exclusively for “Professional anecdotes that can safely be repeated to any audience,
and might even get a laugh”.
Yet, there is one case that looms
prominently above the others. In the view of
all right-thinking social workers in the local
area, a pair of children were being neglected
by their mother, who was said to be unable to
provide adequate physical and emotional care.
As you will appreciate, this is regrettably not
uncommon and there are comparable cases up
and down the land. The outstanding feature of
this case had, in fact, little to do with the details
of the neglect. The never-to-be-forgotten facet
was that the mother had changed her name
by Deed Poll (a straightforward, elective legal
process) to that of her favourite celebrity. It
was suggested that grounds for the removal of
her children might legitimately be founded on
the basis of that alone, but, in the event, there
was ample other evidence upon which to rely.

of last week’s parshah. The communication
for onward transmission to Eisov is the text
of pesukim 32:5 & 6. The central theme of the
communiqué is im lovon garti … va’yehi shor
ve’chamor – I sojourned with Lovon … I have
accumulated [many assets].
What is the significance of these seemingly
trivial details about Ya’akov’s life, which
are either already known to or fairly easily
discerned by Eisov? The Ben Ish Chai offers
an answer by first asking another question.
It was widely recognised that Lovon had two
daughters and that they were intended to be
the spouses for Rivka’s two sons. Why then,
after Yitzchok had sent off Yaakov to his uncle
Lovon’s house, did Eisov not also travel there
in order to take Leah for his wife? The Ben Ish
Chai answers that after Ya’akov had acquired
the brochos (blessings) from Yitzchok, which
Eisov has believed were intended from him
and were therefore stolen by Ya’akov, Eisov
said to himself, “Now I know why they call
him Yaakov; it is because he tricked me twice”
(the root of the name Ya’akov can mean to
displace or usurp). From this point on, Eisov
would investigate a person’s name before
becoming in any way involved with them.
With this in mind, consideration of Lovon’s
name proved to be disastrous. Lovon spelt in

Rather unexpectedly, we actually come
across a lesson from Eisov in this week’s
parshah about the ko’ach and intrinsic
significance of a name.

riddle

Parsha

Ya’akov and his vast entourage are
approaching the threshold of Eretz Yisroel.
The long-avoided, but now inevitable,
reconciliation with his brother, Eisov, is
almost upon him. At this point, Ya’akov
dispatches a message through the good
offices of the angels encountered at the end

QUESTION

Which five letter word found
in this week's Parsha is used
to remind us of a Halochoh
in Korbonos in the Beis
Hamikdosh?
Clue: They represent five situations which will
make you exempt from bringing a particular
Korbon.

Thank you to
Boruch Kahan
bkahan47@yahoo.co.uk

reverse is novol, meaning ‘despicable’. Indeed,
it was well known that no one ever went into
Lovon’s house and emerged unscathed. He
was the sitro achro (a kabbalistic term for the
emanation of evil in the physical world) and
everything that he did resulted in a negative
outcome.
Furthermore, notes the Ben Ish Chai,
novol is also the name of the malach (angel)
responsible for poverty, something of which
Eisov was terrified and from which he desired
to distance himself as much as humanly
possible. The content of the message to Eisov
in our pesukim was intended to underline
the point that Yaakov’s power was above the
realms of nature. Not only did Ya’akov come
out of Lovon’s house alive, but he also departed
with a large family, in circumstances where he
had even amassed great wealth. Ya’akov was
informing Eisov that he had conquered a place
where his brother feared to tread and this was
a powerful indicator that he was fully prepared
and empowered to withstand any adversary,
even in the shape of his archenemy, Eisov.
‘Twas Shakespeare who wrote, “What’s in a
name, that which we call a rose by any other
word would smell as sweet”. It seems he was
wrong.

ANSWER FROM LAST WEEK
The Gemoro Nedorim (Daf 64b) tells us about four types of people who are
considered as if they are dead even if they are actually still alive. Three of
those four types of people are referred to in the Parsha.
a) Not having children -- Rochel this is clearly mentioned in Perek 30 Possuk 1
b) Being poor -- Rashi (Perek 29,Possuk 11) brings that Yaakov was like that
since he gave all his possessions to Elifaz the son of Esov so that Elifaz could
say that he had killed Yaakov since he had no possessions left.
c) Blind -- Rashi (Perek 31, Possuk 42) refers to Yitzchok as being considered
dead since he was blind.
However there is no mention of the Metzora being the fourth type of person
who is considered to be dead,that is why it is the odd one out.

FIND THE ANSWER IN NEXT WEEK'S ONEG
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What Was Bothering
Yaakov Avinu?

Parshah

When Yaakov hears — in this week’s parsha — that Esav is approaching with an army
of 400 men, we are told “And Jacob became very frightened, and it distressed him…”
[Bereshis 32:8] Rashi and all the commentaries take note of the double expression in
the pasuk – first he was very afraid (va’yira me’od) and then he was distressed (va’yeitzer
lo). What are the nuances of differences implied by these two expressions?
Rashi writes “he was afraid – lest he be
killed; and he was distressed – lest he kill
others”. We could ask why Yaakov was afraid
he might kill someone in light of the halacha
that “one who comes to kill you, you should
initiate action to kill him?” Self-defence is a
basic concept of Jewish law – a person has
the right if not the duty to pre-emptively kill
someone who is coming to kill him. Why then
did this possibility “trouble” Yaakov?
I saw an interesting answer to this question
in a sefer called Avir Yosef by Rav Yaakov
Yosef Reinman. The Ohr HaChaim HaKadosh
in Parshas Re’eh makes a famous comment i
regarding the Ir HaNidachas [a city doomed to
destruction by virtue of the idolatrous practices
of its inhabitants]. If a city, in its entirety,
decides to worship Avodah Zarah, the halacha
is that the entire city must be wiped out – men,
women, and children. (There is an opinion in
the Talmud [Sanhedrin 71a] that such a case
“never happened and never will happen” but
rather, it is presented to teach us pedagogical
lessons.) Ironically, the Torah there uses the
expression “…in order that Hashem will turn
back from His burning wrath; and He will give
you mercy and be merciful to you….” [Devarim
13:18]. It seems rather strange that in the
context of having to kill out all these people,
the Torah promises that G-d will grant us
mercy and be merciful to us.
The Ohr HaChaim has a beautiful thought:
When a person murders or kills another person,
even in the context of war, it has a corrosive and
pernicious effect on his personality. The act

of murdering a person alters the personality of
the perpetrator of the crime forever. Part of the
phenomenon of the post traumatic syndrome
of people who return from war – who are never
the same after having experienced what they
experienced – is that having been involved in
killing and having seen so much bloodshed
changes the person. This certainly is true for
people who have had to kill (even by mistake)
innocent people, and even for those who kill
enemy soldiers, the act of killing someone
hardens a person, it makes him somehow a
crueller person.

instance, if Avraham Avinu were in fact to have
slaughtered his own son – as he was initially
commanded to do – this would not have made
him into a cruel person. He loved Yitzchak
and he was only doing if for one reason –100%
for the sake of the mitzvah. In that situation,
it has no deleterious effect. However, when a
person is involved in killing under the rubric
of a mitzvah, but has personal agendas as well,
then there is a danger that he will be negatively
impacted – except in the case of Ir HaNidachas,
where the Torah guarantees it will not have
that effect.

The Ohr HaChaim HaKadosh says that the
Torah is guaranteeing to us that in the context
of the mitzvah of Ir HaNidachas – where those
fulfilling the mitzvah need to kill all these
people – G-d is promising us “mercy,” such that
the executions will not have a pernicious effect
on our souls and personalities. The promise
is “You will remain the same compassionate
and merciful person you always were, despite
having to carry out the demands of the
halacha of Ir HaNidachas.” This is a promise
that only the Ribono shel Olam can guarantee.
Under normal circumstances, that is not the
way it works. Normally, murdering someone
makes the person into a murderer. In the
famous statement of Golda Meir, “I can forgive
the Arabs for killing my Israeli sons, but I
can’t forgive the Arabs for making my Israeli
sons killers.”

This is what bothered Yaakov Avinu. He
was afraid lest he be killed. However, he was
also afraid lest he need to kill Esav. Even
though it would have been permitted and even
though it would have been in self-defence,
he was afraid of what it would do to him.
Yaakov Avinu was chased away from home
by Esav. They had been having a running
battle between themselves literally from before
their birth. Yaakov was afraid that he might
kill Esav not only in self-defence but that at
least part of him might feel “Esav deserves
this. He has been harassing me and torturing
me my whole life. He has it coming to him!”
That would have a negative effect on Yaakov.
“Vayeitzer lo” means I am afraid of the effect it
would have on me because if I am not doing
it 100% altruistically then in fact I must be
worried about the negative effects of doing
such an act.

Rav Reinman points out that this is only
a problem when the killing is in a way that
is not 100% “for the sake of Heaven”. For
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Why did Rachel die and was buried on the way, not meriting to be buried in Meoras
Hamachpeila?

Rabbi Yonason Sacks

6

Rosh HaYeshiva, Lander College for Men/Beis Medrash L'Talmud;
Rav, Agudas Yisroel Bircas Yaakov of Passaic, NJ
The Author can be contacted at aryeh.manheim@touro.edu

The Challenge of
Bitachon

A

t the beginning of Parshas
Vayishlach, the Torah recounts the
meeting between Yaakov Avinu
and Eisav. The Torah tells us that
Yaakov’s initial response to the impending
meeting was (32:7), “vayira Yaakov meod
vayetzer lo”, Yaakov experienced great fear and
anguish. Under normal circumstances, this
reaction would be understandable. However, in
last week’s parsha, Hashem promised Yaakov,
“u’shmarticha bechol asher telech” (“I will guard
you wherever you go”). How could Yaakov
Avinu be so fearful if Hashem had promised
him he would emerge victorious? The Gemara
in Berachos (4b) tells us that Yaakov was
concerned "shemah yigrom hacheit”, perhaps
sin would cause Hashem’s promise to
be rescinded.
The Rambam, in his introduction to his
commentary on the Mishna, points out the
following difficulty. Later, the Gemara Berachos
(7a) tells us that any promise Hashem makes
for that which is good, even if it is conditional,
will never be rescinded. Hashem’s promise that
he would protect Yaakov was one for the good,
and therefore could never be retracted; why
then was Yaakov fearful that his sins would
cancel the promise? The Rambam answers that
this comment in Gemara Berachos depends
on whether the communication took place
between Hashem and a prophet privately or
whether the prophecy was meant to be relayed
to others. If the prophecy is private, there is
no guarantee that Hashem will not retract it. If,
however, it is to be relayed to others, it will not
be rescinded. As such, Yaakov was justified in
his fear - Hashem’s communication was to him
alone, and could therefore be rescinded.

The Meshech Chochma in Parshas
Vayera points out that Avraham and Sara
had seemingly similar reactions to the news
that they would soon be blessed with a child.
The Torah describes Avraham's reaction as
"vayitzchak”, and Sara’s as “vatitzchak”. Why,
then was Sara criticized for laughing and
Avraham not criticized? The Targum translates
the two terms quite differently. Avraham’s
laughter is translated as “vechadi”, he rejoiced.
Sara’s laughter is translated as “vecheichas”,
she laughed. The Meshech Chochma suggests
that since Hashem told Avraham the news in
private, there was no guarantee it would actually
happen. However, once he was commanded
to tell Sara, this prophecy had the status of a
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promise that would not be
retracted, and hence Sara’s
laughter was inappropriate.
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but insufficient. Certainly,
one cannot receive nevuah
without being spiritually fit.
However, even once a person
has perfected himself, there is
no guarantee he will receive
nevuah. What does perfection
mean? Can a navi never make
is in Hashem! The Gaon understands the two
a mistake in his personal life, lest he lose his
similar, but distinct, terms used in the verse:
nevuah? The Rambam brings several examples
bitachon and chisayon. What is the difference
of nevi’im who sinned yet retained their ability
between the two, between belief and reliance?
to receive prophecy, proving that this is not
Bitachon, says the Gaon, is when someone
the case. One of these examples is Yaakov
gives you an absolute promise and you believe
Avinu who received nevuah despite his sin - his
that the promise will come true. Chisayon is
trepidation of the encounter with Eisav.
when you believe something will happen even
There seems to be a contradiction within
if there was never any promise to that effect.
the Rambam. In the introduction to the
Placing one's trust in Hashem, even when
commentary on the Mishna, he says that Yaakov
there is no guarantee He will grant that which
Avinu was justified in his fear. Yet here he says
one wants, is far superior than placing one's
that Yaakov Avinu sinned relative to his stature.
trust in the absolute promises of a human
How can one resolve this contradiction?
being. Rav Elchanan writes that this is the way
Rav Elchanan Wasserman hy”d, in his
to resolve the contradiction within the Rambam.
explanation of aggadeta (5) at the end of his
Yaakov Avinu had legitimate cause for concern
Kovetz Ha’aros, quotes a comment of the Vilna
- his sins could have caused Hashem's promise
Gaon in Chapter 14 of Mishlei. The Gaon
to be rescinded because the promise was given
quotes the verse in Tehillim (118:9) “Tov
in private. Nevertheless, even if there was no
lachasos baHashem, mivtoach bindivim” (“it is
explicit promise, he should have relied on
better to trust in Hashem than in nobles”). The
Hashem. A person must trust in Hashem even
Gaon is bothered by the seemingly obvious
without guarantees as to the outcome.
nature of this verse - of course our bitachon
5. How old were Yaakov and Esav when they met in Parshas Vayishlach?
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My Father and the Priest
by Chana Weisberg

A Jew is never
completely lost from
his people. A true
unbelievable story.
Almost 30 years ago, my father, Rabbi Dovid Schochet
was asked to lecture to a group of Jewish and non-Jewish
participants in the neighboring city of Buffalo. He decided to
focus his lecture on the theme of charity, due to its universal
application to both Jews and gentiles.
My father began with the following story.
A wealthy individual who never contributed to charity lived
during the time of the Tosfos Yom Tov, a great Jewish sage. After
this miser died, the Chevra Kaddisha (the society responsible for
the burial and performing the rites on the body) felt that he was
unworthy of being interned next to any upright and respectable
individual and buried him, instead, in the area of the cemetery
called hekdesh, reserved for society’s outcasts and destitute.
A few days after the funeral, a tumult developed in Krakow. The
butcher and baker, two prominent members of the community,
who had hitherto been extremely charitable, suddenly stopped
distributing their funds. The poor people, who had relied on the
benevolent pair for their sustenance, now were in a state of
uproar. Emotions ran so deep that the matter was finally brought
before the Tosfos Yom Tov.
He asked the two why they had so abruptly terminated their
worthy acts.
They replied: “In the past this ‘miser’ would continuously supply
us with funds for charity. He strongly warned us, however, not
to disclose our source, since he wanted the great merit of
performing the mitzvah in a hidden manner. Now that he is dead,
unfortunately, we are no longer able to continue.”
Awed by the unassuming ‘miser’s’ behavior, the Tosfos Yom Tov
requested that he be buried next to this humble individual, even
though this meant being interred in a disreputable section of the
cemetery.
As my father concluded his lecture, a participant from the
audience, who happened to be a priest, approached him and
requested that he repeat the story. My father suggested they
meet the following day. Thinking that the matter would be
forgotten, my father was surprised when, at the appointed hour,
the priest actually arrived at my father’s hotel.
The priest, once again, pleaded with my father to repeat
the story. My father obliged, but was astounded when, after
concluding the story a second time, the priest seemed terribly
distraught and begged him to repeat it, yet again.
At this point, the priest was nervously pacing back and forth
across the room. Finally, he divulged the reason for his agitation.
He turned to my father and confessed, “Rabbi Schochet, that
charitable man in the story was my ancestor.”
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Skeptically, my father calmed the young man saying that there
was absolutely no connection between him and the story, which
took place hundreds of years ago. “Furthermore,” he told him,
“you are a gentile, while this man was Jewish.”
The priest looked intently at my father and whispered, “Rabbi,
now I have a story to tell you!”
He began by describing his background. He had grown up in
the state of Tennessee. His father was a Major in the U.S. army
during the Second World War. Overseas, in Europe, his father
had met a Jewish girl and fell in love. He brought her back home
as his war bride and no one knew of her background. A short
time after their marriage, the couple was blessed with a child,
whom they devoutly raised in the Catholic tradition. The child
grew up and attended a Seminary where he eventually trained
to become a priest.
In his early adulthood, the priest’s mother died prematurely.
At her death bed, she disclosed her secret identity to her
completely baffled son.
After reciting the Shema prayer, she confessed, “I want you to
know that you are Jewish.” She informed him of his heritage
and that his ancestor was buried next to a great sage called the
Tosfos Yom Tov. She then recounted, almost verbatim, the story
that my father had told in his lecture.
At the time, the priest imagined that his mother was delirious.
Although he felt uneasy by his mother’s parting words, it was
only a temporary, fleeting emotion. As he got on with his life, he
soon forgot the entire episode and lost interest in the subject.
“Rabbi,” cried the priest, in a state of complete emotional
upheaval, “you have just repeated this story, detail for detail. You
have reminded me of my mother’s parting words, and that the
story must be true. Yet what am I to do? I am a reputable priest
with a large congregation of devoted followers.”
My father offered to assist him in any way. He emphasized to
him, however, that according to Judaism, he was indeed Jewish.
He encouraged him to explore his heritage, and put him in
contact with people in his city who could guide him. With that,
the weary, newly-found Jew departed.
My father had no future correspondence with this man, and
heard no further from him.
Several years ago, on a visit to Israel, a bearded, religious Jew
approached my father at the Western Wall, the Kotel, and wished
him, “Shalom Aleichem.”
My father didn’t recognize the individual and was completely
taken aback when the man exclaimed, “Don’t you recognize me,
Rabbi Schochet? I am the former priest whom you met in Buffalo!”
He continued, “A Jew is never completely lost from his people.”
PS. My father recently discovered that he is a direct descendant
of the Tosfos Yom Tov.
At that auspicious juncture in time, in a hotel lobby in Buffalo, N.Y.
a descendant of the Tosfos Yom Tov met with a descendant of
the miser -- and miraculously changed the course of destiny.

6. How old was Rivka when she died?
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MY WEEKLY HALACHIC QUESTION

Rabbi Avi Wiesenfeld
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question
Shuki and Pinny were having an argument. Some cold milk had accidentally spilt onto cold chicken and the thirteen-year-old twin brothers were
debating what the halachah was.
“There’s no doubt in my mind that both the milk and the chicken are treif,” stated Shuki firmly. “A mixture of meat and dairy? How could it remain kosher?!”
“But they were both cold!” argued Pinny. “The halachah is different if the food is cold. I think that both the chicken and milk may be eaten.”
Just then their father walked in. The two boys turned to him, related what had happened and what they thought and asked him who was right.
“You are both partially right and partially wrong,” their father said. “It definitely does make a difference if the food is cold, yet it isn’t so simple. The
milk remains kosher and may be drunk providing the meat isn’t salty. As to the meat, well, it depends if we’re talking about raw or cooked meat, if the
meat is salty or not, and whether it is smooth or has cracks in it.”
Can you explain?

Answer
If the raw meat (or chicken) is smooth, it may be washed well before cooking. Cooked smooth meat should also have a layer removed on all sides.
If the meat has cracks or crevices and it is salty, it may not be eaten, because milk that has been absorbed won’t come out. Note that cooked or
roasted meat generally has cracks or crevices.
A rav should be consulted if a) the meat isn’t salty, or b) the meat is frozen, in which case it may be considered smooth, even if it’s cracked. (See
Shulchan Aruch Siman 91:3)

Follow Rabbi Wiesenfeld’s shiurim on

torahanytime.com

ANSWERS
1.

The Ramban (introduction to Parshas Vayishlach and 33:15) explains that
it is to teach us in exile how to deal with the nation of the world as seen in
how Yaakov dealt with Esav. Great Jewish representatives would specially
learn this parsha before travelling to Rome on behalf of the Jews.

2. Really we should only call him Yisrael. However, since the pesukim
themselves afterwards still call him Yaakov we therefore see that this is
permitted. This is not the case with Avraham and therefore Avram is no
longer his permitted name.
3. Rashi (32:23) seems to say it was incorrect as Dena could have potentially
influenced Esav to be good. Others say that of course she should have
been hidden from this rasha. However, the wrongdoing was in the way he
went about it being overzealous to hide her.
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4. Rashi (31:32) brings that since Yaakov cursed anyone who had stolen
the terafim from Lavan, and it had been Rachel, she therefore died on the
journey. Rashi (30:15) brings another reason. When Rachel gave up her
time with Yaakov in exchange for the Dudaim, since she put down the
importance of being with Yaakov she did not merit to be buried next to
him.
5. Yaakov and Esav were the same age – they were twins. Yaakov was 63
years old when Yitzchak blessed him. He spend 14 years in Yeshivas
Shem Va’Ever (Rashi, 28:11). He then spend 20 years in Lavan’s home
(31:41) – 7 years for marrying Rachel and 7 years for marrying Leah, and
then 6 years working with the sheep. This makes them both 97 years old
when they met in Parshas Vayishlach.
6. The Biur HaGra to Seder Olam 2 says that Rivka died when she was 133
years old.
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